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The Contrasts Between the Bodhisattvayāna and the Śrāvakayāna in the Śikṣāsamuccaya s Theory of Bodhicitta (Suzuki) • faith (śraddhā) (ŚS 2.8-5.13);
• general introduction to bodhicitta (ŚS 5.13-8.18 );
• bodhipraṇidicitta (ŚS 8.18-10.13);
• the ritual of the saṃvara=the order of awakening bodhiprasthānacitta (ŚS 10.13-18.7);
• giving up one s body, possessions, and welfare (ŚS 18.8-34.5).
As the title indicates, the main subject in the first chapter is the explanation of the perfection of generosity (dāna-pāramitā). On the other hand, explaining the steps in the process of the awakening mind to begin the course of the bodhisattva is another feature of this chapter. The contents connected with awakening bodhicitta are: general introduction to bodhicitta; bodhipraṇidicitta; and the ritual of the saṃvara.
Examples of śrāvaka-bodhisattva contrasts
We can see the contrasts between the two vehicles in the following passages.
In the general introduction to bodhicitta
The Niyatāniyatāvatāramudrāsūtra is quoted to demonstrate the necessity of adhimukti, which means a strong determination. Below is the quotation from the sūtra:
Moreover, it is said in the Niyatāniyatāvatāramudrāsūtra, . . . The Blessed One declared: Just so, Mañjuśrī, whoever does not keep in mind and study the mahāyāna [sūtras] after having produced the awakening mind serves the followers of the śrāvakayāna and is together with them praises [the śrāvakayāna]. He studies the śrāvakayāna [sūtras], recites them, reflects upon them, and understands them. He also causes [others] to study their meaning, recite them, reflect upon them, and understand them. Because of this, he turns into a person whose wisdom is inferior. He deviates and turns away from the path [leading] to supreme awareness. Whatever faculty of wisdom and eye of wisdom this bodhisattva [has developed] from cultivating awakening becomes inferior and weak.
This bodhisattva is like someone who rides an ox-cart. 2) (ŚS 7.1, 7.7-11)
In this passage, we can see that the mahāyāna and the śrāvakayāna are contrasted with the wisdom that is sought. On the other hand, this quotation shows an example of the withdrawal from mahāyāna when the practitioner lacks the appropriate adhimukti.
In bodhipraṇidhicitta
In the explanation of bodhipraṇidhicitta, bodhicitta is beyond the virtues of the śrāvaka and the prayekabuddha. In the above quotation, bodhicitta that wishes to gain perfect wisdom is compared with the diamond gem (vajra). On the other hand, the virtues of the śrāvaka and the pratyekabuddha are described as ornaments of gold (suvarṇālaṃkāra). Here we can see the author s intention to emphasize the excellent qualities of bodhipraṇidhicitta.
In the ritual of the saṃvara
(1) Contrast with regard to the mode of selection of śikṣā
In the ritual of the saṃvara, the order of awakening of bodhiprasthānacitta is expounded. 5) Here, the saṃvara means bodhisattva s precepts or vows. A bodhisattva should receive the saṃvara in the front of all of the buddhas and bodhisattvas after contemplating the practices that suit his abilities.
In this quotation from the Ratnamegha, we can see clearly the concepts of the saṃvara for a mahāyāna practitioner. Bodhisattvas performing the five [actions] with immediate result will swiftly awake to the supreme, perfect, and complete awakening. What are these five? Son of the gods, when a bodhisattva, after having aspired to the supreme perfect and complete awakening, has a superior intention and does not aspire to the stages of the śrāvakas and the pratyekabuddhas, this, son of the gods, is the first
[action] with immediate result. 7) ŚS 17. 19-18.2 In this manner, a bodhisattva should not awaken his mind for the states of the śrāvaka and pratyekabuddha after he determines to attain the supreme enlightenment. Otherwise, one cannot achieve the perfect awakening.
Conclusion
In conclusion, this paper demonstrates following points: 1. In the explanation of bodhicitta, sūtras are quoted from the following works to illustrate the contrasts between the bodhisattvayāna and the śrāvakayāna: From these points, we can see the author s strong intention to promote the Mahāyānist code of conduct by means of sūtra quotations. On the other hand, a question still remains:
is the bodhisattva a monk or a lay Buddhist in this context? In the later tradition of Indo-Tibetan Buddhism, there are two ways to bodhicittotpāda; the way of Asaṅga (the
